Mohamad Nasrin Mohamad Nasir, The Firaq Hadith 359

The Firaq Hadith amongst the Shi‘is’
and Their Treatment of It

Mohamad Nasrin Mohamad Nasir
Institut Sains Islam Universiti Sains Islam Malaysia (USIM)
mnasrin@hotmail.com

Abstract: This article describes the value of the firaq hadith according to
the views of the Shi'i authors who had included this hadith in their books.
The method of enquiry would be first to determine whether this same firaq
hadith exist in the major collections of the Shi'a and its variants; to locate
and translate them, and to find out the views of Shi'i scholars regarding
them.
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Abstrak: Artikel ini menggambarkan nilai dari hadits firaqg menurut
pandangan para penulis Syiah, yang telah memasukkan hadith ini ke
dalam buku-buku mereka. Tulisan ini berupaya meneliti tentang hadith
firaq tersebut yang terdapat dalam kumpulan-kumpulan Hadith Syiab
lainnya, dan bagaimana variasi itu terjadi, kemudian menerjemahkan itu
semua, sekaligus menemukan pandangan-pandangan para sarjana Syi ah
mengenai padits-padits firaq itu.

Kata Kunci: Hadith firaq menurut Syiab, sarjana Syi ah.
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Introduction

A lot has been said regarding the hadith of firaq or the 73 sects
badith. However it is found that this padith has been treated mainly
by the scholars of the Ahl al-Sunna. The scholars of Hadith have
treated this padith with caution some verifying it and some others
rejecting it commenting on its authenticity.> Other scholars have used
this padith in their writings of firag within Islam. Scholars starting
with al-Ash‘ari (324 H.), also a mutakkallim, has used this hadith
to vilify other sects of the Muslims most especially the Shi‘is. ‘Abd
al-Qahir al-Baghdadi,® Ibn Hazm al-Zahiri* and last but not least
al-Sharastani, the author of a/-Milal wa al-Nipal. They have all used
this badith to classify the sects within Islam into the 72 sects that are
bound to hell. In fact this classification was the main aim of their frrag
books i.e. to find out who are those 72 sects which are in hell.

The firaq authors amongst the Shi‘is have all not discussed nor
mentioned this padith.” Is it because such padith did not exist during
their lifetime or was it not suitable for the purpose of the writings
of their books in discussing firag of the Shi‘is? Unlike their Sunni
firaq writers, early Shi‘ writers have mainly concentrated on the Shi‘i
firag only and not included the Ah/ al-Sunnah when discussing the
theological differences within the Islamic schools. Furthermore their
aim was different from their Sunni counterparts. Where the aim
of the Ahl al-Sunnah firaq writers were to outlined orthodoxy, the
Shi‘a were more concerned with the development of the sect after the
death of each infallible Imam of the Shi‘a. This includes providing
historical detail on why and which sect had emerged after the death of
each of the 11 Imams of the AA/ al-Bayt. Therefore these writers had
concentrated mainly on the name of the originator of each of these
sects and when they had existed.

This article will focus on the value of the firag hadith according
to the views of the Shi‘i authors who had included this hadith in their
books. The method of enquiry would be first to determine whether
this same firaq hadith exists in the major collections of the Shi‘a and
its variants; to locate and translate them, and to find out the views of
Shi‘T scholars regarding them.
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The Hadith as Found in Shi‘i Books of Hadith

The Shi‘Ts like their Sunni counterparts also have books of Hadith.
The main books of Hadith of the Shiis are the four books or the a/-
Kutub al-Arba'a.® They are: Al-Kifi fi ‘Ilm al-Din by al-Kulayni (329
H.), Man La Yahduruhu al-Faqih by al-Shaykh al-Sadaq’ (329 H.),
Al-Istibsar fi ikhtilaf al-Akbbar by Shaykh al-Tasi (460 H.), Tahdhib
al-Ahkam by Shaykh al-Tusi (460 H.).

These four books were collected and compiled by their authors
as representing the most authentic according to the criteria set by
them. A point of note however contemporary scholars are have all
used their own criteria when judging the Hadith contained in these
four books. The authenticity of the Hadith in these four books has
been a matter of debate amongst the Shi‘i scholars throughout ages.
Some though a minority has taken them all to be authentic however
the rest or a great majority of the Shi‘T scholars have all denied the
wholesome authenticity of the Hadith contained therein. Their main
argument being that each scholar has their own method and criteria
in accepting a Hadith as authentic thus we also have to have our own
method in accepting them.®

Coming back to the issue at hand, the padith of 73 sects does
not appear in any of these collections except for a padith mentioned
in al-Kafi:

Muhammad ibn Yahya from Abi Tsa from ibn Mahbib from

Jamil ibn Salih from Abi Khalid al-Kibali from Abi Jafar (a.s),

he said: “Allah sets a parable: There is a slave in whom there are

several partners differing with one another (mutashakis), and

there is another slave wholly owned by one man. Are the two

Alike in condition? (All) praise is due to Allah. Nay! Most of them

do not know” (QS. Al-Zumar: 30).°

As for those who because the first, and in this they are cursed
some of them amongst the others and released some of them from
others, therefore as for one owned wholly by the one person, surely
he is the first in truth and he is Shi‘t.

Surely the Jews were divided after Moses to 71 sects, one in
heaven and 70 sects in hell, the Christians were divided after Jesus to
72 sects, one sect in heaven and 71 in hell, this #mmah was divided
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to 73 after its Prophet upon 73 sects, 72 sects in hell and one sect in
heaven, and from the 73 sects, 13 sects tend to accept our authority
(wildyatund) and (tend) to love us, 12 sects from it in hell and one in
heaven, and 60 sects from the ways of the people in the hell."

Looking at the padith one can clearly see that it is not reported
from the companions of the Prophet nor from the Prophet himself
but from his great-great-grandson or the fifth Imam of the Shi‘ i.e.
Muhammad al-Bagqir (d. 114 A.H.) Also the content of the padith is
telling us the differences between a person believing in one God and
the polytheist as Abi Ja‘far or Muhammad al-Bagqir, the fifth Imam of
the Shi‘T was quoting the dyah (verse) to prove his point.

Another version of this discussion appeared in the collections of
Hadith by Muhammad ibn Ibrahim al-Qummi or Shaykh al-Saduq
(d. 329 A.H.)

Reported to us from Abit Nasr Mubammad ibn Ahmad ibn Tamim

al-Sirkbissi, he said: Reported to us Abis Labid Muhammad ibn

Idris al-Shami, he said: Reported to us from Ishaq ibn Isrdil he

said: Reported to us from Abd al-Rahman ibn Muhammad al-

Miharabi he said: Reported to us al-Ifriqi from Abdullah ibn

Yazid from Abdullih ibn ‘Umar he said: Rasullullah said: Will

come upon my ummah similar to what had come to Bani Isrdil.

Surely they were divided ro 72 sects (millah) and my ummah will

be divided to 73 sects (millah) (which is) an increase one from

(the Bani Isrd'il); All of them in the hell except one. He (the nar-

rator) said: The companion asked: O Prophet of God, which one

of them? He said: The way we are today, me and my companions

(ma napnu alayh al-yawm ani wa-ashabi)."”

Here the hadith is narrated from ‘Abdullah ibn ‘Umar who
reported it from the Holy Prophet himself. However in this version
the divisions of the Christians are not mentioned. Instead the ummah
of Islam is likened to the Jews. Interestingly the number of the Jewish
sects rise by one to 72 unlike other reports which says that they were
divided to 71 sects and 72 sects are mainly projected to symbolise
the divisions amongst the Christians. Also of interest if Shaykh
Sadugq’s inclusion of this padith in his collection of Maani al-Akhbar
(meanings of the reports) when it clearly states the answer favourable
to the Ahl al-Sunnab i.e. the way of me and my companions.
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Al-Shaykh al-Sadaq also has mentioned some two other padith
which are similar to the 73 sets of the Muslims in his other work i.e.
al-Khisal.

Reported to us from Abi Ahmad Muhammad ibn Jafar al-Ban-

dar al-Shafi he said: Reported to us from Mujihid ibn A’yan

ibn Dawud he said: Reported to us from Muhammad ibn al-Fadl

he said: Reported to us from Ibn Labia from Sa‘id ibn Abi Hilal

from Anas ibn Malik he said: Rasulullah (s.a.w.a) said: Surely

Bani Isrdil were divided after Jesus to 71 sects, 70 sects destroyed

and 1 sect saved, and surely my umma will be divided to 72 sects,

71 sects are destroyed and 1 sect is saved, they said: O Prophet of

Allah who are from that sect? He said: the community, the com-

munity, the community (al-jama ah, al-jama ah, al-jama ah)

Said the compiler of this book (r.a.): The Jama a are the people of
truth and surely they are few (in numbers), surely it is narrated from
the Prophet surely he said: “The mu’'min are united in their proofs
(hujjah) and the mu'min are united in jama‘ah.”?

The second padith quoted is:

Reported to us from Apmad ibn Mubhammad ibn al-Haytham

al-Ijli (r.a) said: reported to us from Abi al-Abbas Ahmad ibn

Yahya ibn Zakariyi al-Qattan said: Reported to us from Bakr ibn

Abdillah ibn Habib said: Reported ro us from Tamim ibn Behlul

said: Reported to us Abit Mu Gwiyah, from Sulayman ibn Meh-

ran from Ja far ibn Mubammad from bis father from his grand-

Jather from his father al-Husayn ibn Ali ibn Abi 14lib (a.s) he

said: I heard from Rasulullah (s.a.w.a) he says: Surely the umma

of Moses divided after him to 71 sects, from them one sect is suc-

cessful and 70 in bell; the ummabh of Jesus (a.s) divided after him

upon 72 sects, a sect from them are successful and 71 of them in

hell, and surely my ummah will divide after me upon 73 sects, a

sect from them succeeds and 72 in hell. ™’

Other than Shaykh Saduq the padith of 73 sects is also mentioned
in latter books of Hadith i.e. Bihar al-Anwar of al-Majlisi (d. 1111
A.H./1700 A.D.)" The Bihar as it is normally known is a collection
of Hadith dealing with all aspects of Islam. It is an encyclopaedic
compilation of Imamite traditions which includes the four books,
early works of tafsir of the Shi‘is as well as other reports by al-Majlisi.
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It has been printed so many times and amounts to 110 volumes." Of
note however as well as the four books of Hadith, Shi‘a scholars have
casted more doubts on the contents of Hadith in the Behar due to the
breadth of the work.

The traditions in this discussion that are found in the Behar are
given below:

From Muhammad ibn Apmad ibn Behlul, from Abmad ibn al-

Hasan al-Darir, from Abmad ibn Muhammad, from Abhmad ibn

Yahya, from Isma‘il ibn Aban, from Yinus ibn Arqam, from Abi

Haran al-Abds, from Abi Aqil who said: We were with Amir al-

Muminin Ali ibn Abi Tilib (a.s) and be said: Surely this umma

will divide to 73 sects (firgah) and by Him who holds my life in

His hands, surely all of them are in error (dalla) except for my

Jollowers and they are my shias (shi ati)."®

This padith is also mentioned by a fifth century scholar who
was also the teacher for al-Shaykh al-Tusi and considered to be the
first scholar to formulate Shi‘T usil figh."” He was Muhammad ibn
Nu‘mian or better known as al-Shaykh al-Mufid (d. 413 A.H.) As
noted this padith has been mentioned by him in meetings with his
students during the month of Ramadan in the fifth century Hijra
which later were recorded in the book al-Amali. So this hadith has
been accepted by the most learned Shi‘T scholar of the fifth century.
Thus analysing this padith is of utmost importance.

First of all this padith has been reported from Amir al-Mu'minin
‘Ali ibn Abi Talib or the first Imam for the Imamites Shi‘T and we
know that al-Mufid was an Imamite scholar of the fifth century in
Baghdad during the Buwayhid dynasty. Secondly this hadith is to
affirm the salvation for the followers of Shi‘ism (Imamite?) only and
none other. Thirdly this padith does not mention the various divisions
amongst the Christians and the Jews as seen in the other versions.

Was al-Mufid aware of the padith mentioned by Shaykh Sadaq
and al-Kulayni in their works? If he was did he accept it? This cannot
be answered directly as this would entail a research into all of Shaykh
al-Mufid’s works.

However one thing is for sure and has been accepted by modern

scholars and that is, Shaykh al-Mufid was against the scholars of
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Qumm and Rayy as they were the traditionists and Mufid was more
inclined towards rationalism' and deductive reasoning in legal
matters."” Therefore in order to break this dominance amongst the
Shi‘T scholarship, Mufid attacked them harshly “and even accused the
Qummiyytn of being religious deviationists”.** This could probably
explain to us the attitude of al-Mufid towards his teacher Shaykh al-
Sadiq thus his non-acceptance of the padith as recorded in al-Kifi as
well as al-Khisil etc.

There are other reports in the Behar which are listed below:

Reported by Ibn Batriq (rahimahullah) from tafsir al-Tha‘labi
for the tafsir of the aya:

“Surely they who divided their religion into parts and became
sects” (al-An‘am: 159).

With the isndd from Dhadhan Abi Amr who said: Ali said to

me: Aba Amr, do you know how many (sects) were divided from

the Jews? He said: Allah and the Prophet knows best. He said:

The Jews were divided to 71 sects, all of them in al-Hawiyah

except one and it is successful; Do you know how many (sects)
were divided from the Christians? He said: Allah and the Prophet
know best. He said: They were divided to 72 sects, all of them in
al-Hawiyah except one, and it is successful; Do you know how
many were divided from this umma? He said: Allah knows best.
He said: They were divided to 73 sects all of them in al-Hawiyah
except one it is the successful one and you are from them, O Abi
Amr?!

This padith most probably is the closest hadith to the one narrated
by the Ahl Sunnah. However the emphasis is still upon mentioning
the fact that the Shi‘is are the saved sect. Though this padith mentions
the divisions amongst the Jews and Christians following in the
framework of the padith in the Ahl al-Sunnah books it is still not free
from ambiguity. The term “Allah wa Rasilubu a’lam” (Allah and the
Prophet knows best) normally appears in the dialogues amongst the
companions with the Holy Prophet and it is not known to appear
in reports by the companions of the first Imam of the Shi‘is. As
none of the Imamiyya called ‘Ali as the Prophet unless he is a ghular
(extremist).??

Other variations of the padith are reported in Behar were collected
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from Kitab Sulaym ibn Qays al-Hilali.*> Sulaym was a companion to
at least 4 Imams of the Shi‘i from the first i.e. ‘Ali ibn Abi Talib(d.
36 A.H.) to the fourth i.e. ‘Ali ibn Husayn al-Sajjad (d.? A.H.) His
book contains many reports regarding the events of 7hagifah and
other historical materials. Scholars have mainly casted doubts on the
authenticity of the book due to it being narrated by Aban ibn Abi
Ayash and also contained many additions and contain a mixture of
reports including authentic and unauthentic traditions.*

From Kitab Sulaym:

With its isnad been deleted to Sulaym ibn Qays, he said: We en-
tered upon Ali ibn Abi 1ilib (a.s) in mosque of Kifa, the people
were around him when the chiefs of the Jews and the Christians
entered it. They gave their salutations and sat down. He said to
the Jama a: By Allah upon you O our Mawla, ask them until you
know what they believe in? He (a.s) asked to the head of the Jews:
O my Jewish Brother! He said: I am here for you, He (a.s): Upon
how many divisions are the umma of your Prophet? He said: it
has been upon the clear book. He (a.s) said: May Allah kills your
people and their leaders. He asked them regarding their religion
and they answered it is in the clear book.

Then he turned. to the head of the Christians and he said to them:
How many divisions are the umma of your Prophet? He said upon
such and such then it stopped, then Ali (a.s) said: If you said as
your friend said it would be much better for you than saying and
making error and you don’t know.

Then he (a.s) approaches the gathering and said: O People! I know
(a'lam) better the Tawrat than the abl al-Tawrat, I know better
the Injil than the ahl al-Injil, and I know the Quran more than
the ahl al-Qurian. I know (a‘rif) the divisions of the umma as
it has been mentioned to me by my brother, my beloved and the
light of my eyes, Prophet of Allah (s.a.w.a) where he said: “The
Jews were divided to 71 sects, 70 sects in hell and 1 sect in heaven
which followed its successor (wasiyyubu); the Christians were di-
vided to 72 sects, 71 sects in hell and one sect in heaven and it is
which followed its successor; my umma will divide upon 73 sects,
72 in hell and one in heaven and it is which followed my succes-
sor, and he striked my shoulders with his hand.
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After this (action) he said: (the) 72 sects did not give their agree-

ment (uqd) to you, and (the) 1 sect in heaven it is which gave

their love to you and they are your followers (shi atuka).”

We've seen the various different versions of padith with the
theme of the saved sect, now we have to turned to contemporary Shi‘T
scholars treatment of the hadith.

Treatment of the Saved Sect Hadith by Contemporary Shi‘i Scholars

Now we shall look at the treatment of such Hadith in the books
of two contemporary Shi‘i scholars i.e. ‘Allama Tabataba‘T and Shaykh
Ja‘far Subhani. The former in his al-Mizan fi Tafsir al-Quran® has
mentioned the hadith of the saved sect. The latter has treated the issue
of Muslim sects in his 12 voluminous volumes of Bubith fi al-Milal
wa al-Nipal.”’

In his tafsir of ayat 102 of sura Alu ‘Imran, Tabitaba‘T mentions
the importance the Qur'an had placed on the issue of unity and how
it had warned Muslims from disunity,

Why? Because it knew which path this ummah would take; they

would differ, disagree and disunite not only as the previous people

did, but even more... This difference and disunity was forerold

by the Prophet as well as by the Qurian; he said that differences

would creep into his umma, then it would raise its head in the

Jform of divergent sects; also he prophesised that the umma would

become divided as the Jews and the Christians were before. Some

of those prophecies will be given under “traditions”. History testi-

fies to the truth of this Prophecy. No sooner was the Prophet gone

than the people scattered in all directions; they were divided into

several sects, each accusing others of apostasy. %

To Tabatabai, this problem can be attributed to the existence of
the munafigs as mentioned by the Qur’an in several suras specifically
the sura al-Munafiqun. These hypocrites existed during the time of
the Prophet however Tabataba‘T expresses his amazement at the fact
that at the death of the Prophet these hypocrites just disappeared or
vanished!”

Looking at the section on traditions we find that Tabataba‘i
mentions the tradition found in a/-Khisil above. He does mention
the fact that the Shi‘a have narrated it in a different way from the way
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the Sunnis.”

Interestingly he mentions the tradition as narrated in books
of Sunni scholars i.e. Aba Dawud, al-Tirmidhi, Ibn Majah and al-
Hakim.?!

He agrees with the Jadith even though it is quoted by Sunni
authorities and interestingly he doesn’t mention the padith that is
found in the Shi‘T collections except for the two jadiths found in
al-Khisil of al-Saduq. He accepts the padith as mentioned but
the discussion slowly lead to the Shi‘T point of view i.e. the divine
authority of the Imams. He mentions the jadith that points to the
fact that the Muslims would follow the customs of those before them
i.e. the Jews and the Christians then rather strangely he follows it up
with a padith quoting from Sahip al-Bukhari and Muslim:

Anas said: The Messenger of Allah said: “Surely there will arrive

at the reservoir (kawthar) a group of my companions until they

shall be removed (from there) they shall tremble before me.” So I

shall say: O Lord! My companions! Then it will be said: “You do

not know what they did after you.”

Then so as to make clear his point he quotes another padith from
the two Sahih:

Abi Hurayra said that the Messenger of Allah said: “There will
arrive near me on the Day of Resurrection a group of my com-
panions (or according to another report: of my ummah), and they
will be evicted from the Kawthar. Then I will say: “O Lord! My
companions! And Allah will say: “You have no knowledge of what
they did after you, they became apostates, going backwards (to
their previous disbelief).” Then they will be evicted.’

Tabataba'i said:

These traditions numerous and varied as they are confirm what

we have inferred from the verses; and the historical events and

strives confirm these traditions.”

Then he continues citing traditions from al-Durr al-Mansir
regarding the death of Jahiliya for anyone not knowing the Imam of
his time.

Tabataba‘T’s treatment of these padiths is similar to their treatment
by his Sunni counterparts whom have always used these padiths to
justify or to project that their sect is the correct one. In the Shi‘
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case it is seen that these hadiths at least for Tabataba‘l represent the
necessity to follow the Imams as a saviour from error or falling into
those sects that had diverted from the jama‘ah. However regarding
the authenticity of the variations of adith in the books of the $hi7,
Tabataba‘i is silent.

Another contemporary scholar, Shaykh Ja‘far Subhani deals with
the padith more critically than Tabatabai. After mentioning the
necessity of pursuing an unbiased research on each sects that had
existed in Islam he proceeds to discuss the padith of the 73 sects which
have been the backbone for firaq writings amongst the Ahl al-Sunnah
scholars. Unlike Tabataba‘t who have wholeheartedly accepted the
hadith as narrated in Sunni works, Subhani conducts a research on
the padith from 4 main angles:

The hadith as it is from a sahih sanad, can it be used as hujja or

not?

Which of the hadith has been mentioned by the Prophet? As there

are many of them which are different in its content or matn.

Which is the firqa al-ndjiyya as mentioned by in the hadith?

Is it only 72 sects that have appeared? And do they all still exist in

todays world?*

On the first point Subhani mentions the fact that not all scholars
concur on the authenticity of such a padith. As to those scholars
which do not agree with the authenticity of the hadith he mentions
Ibn Hazm® regarding the hadith as khabar al-waihid therefore not as
a hujja and al-Dhahabi* also not using the padith as a hujjah. In the
end of this section he mentions in passing the Shi‘ scholars al-Sadtq
and al-Majlisi who have mentioned the padith in their respective
works which we have translated above. He concludes by saying that
due to the large amount of the hadith of firaq, thus it would allow
us to use it as an argument. He then continues in mentioning the
various disagreements the jadith had with each other i.e. on the
points of the number of the sects which are different from one hadith
to another, the difference in number of the firgah ndijiyah and the
difference of view regarding who the saved sect is or are, some say it
is the jama ah, some say those which make haram the halal and make
halal the haram, some mentions hum and wa-syi ati (they are me and
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my shi‘as).

All this according to Subhani points to the fact of ikhtildf in
between the nass or the padiths. He then moves on to the third point
i.e. which is the firga najiyya? He quotes Muhammad ‘Abduh who
said that the meaning of the padith regarding these sects is not clear
and is ambiguous. Then Subhani continues the discussion regarding
the padith mentioning the firgah ndjiyah as al-jamaah or as those
who follow me and my companions (md and alayhi wa-ashabi or ma
and ‘alayhi al-yawm wa ashibi).

Regarding the first he views them as not being clear. It is to the
second that he focuses and analyses deeply. To him the criteria for
najat and the bordering of halak have to be by the person of the
Prophet and not his companions. He even questions the inclusion of
the companions in the saying of the Prophet due to the possibility of
them making errors. Thus how could they be the measure for being
saved or being condemned to hell?

The third point he uses to refute this saying is the fact this saying
(ma and ‘alayhi wa ashabi), assumes the companions not having any
differences between them however Subhani mentions this is not the
case as the companions disagreed at the 7hagifah and also majority of
the companions went against the third caliph ‘Uthman. Therefore to
Subhani, it is clear that only through the guidance from the Prophet
that can be the measure for the being in firgah najiyah.”’

The so as to strengthened his point on the companions, he is like
Tabataba‘i before him, quotes two traditions regarding the state of the
companions of the Prophet in the day of Judgment i.e. how they will
be separated from the Holy Prophet at Hawd due to them diverted
from the path of the Prophet.

From here he then refutes ‘Abduh in regard to the latter saying
the padith of sects is ambiguous and not clear. Subhani criticises
‘Abduh for not looking at other nas of the Prophet in order to make
the hadith not ambiguous and clearer. He then quotes the nass or
traditions from the Prophet regarding the exhortation of the Prophet
for the umma to hold to his Ahl al-Bayt. He quotes the padith of
thaqalayn as it is recorded by Sunni scholars themselves.

O People, I am leaving to you something that will save you from
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error if you hold on to them: Kitabullah wa itrati Abl al-Bayt (the

Book of Allah and my Itrah or my family).®

Another version:

[ leave amongst you my successor: the Book of God, the rope link-

ing the heavens and the earth; and my ‘itrah my Abl al-Bayr.

Both of them will not separate from each other until they meet

me at Hawd. ™

Subhini mentions the fact that these variations are due to the
Prophet mentioning them at various places but they do not conflict
with each other as the main point is still the same i.e. holding fast
to the Quran and the Ahl al-Bayt of the Prophet will guarantee
salvation.

Thus Subhani concludes that it is by holding to these two will we
be in the firgah najiyah and by abandoning them or by going forth
from them is the criteria for being in halak or destruction.®

The discussion then continues by quoting other jadith which
basically emphasises the same point. After this discussion, Subhani
then continues to discuss the fourth discussion as he outlined at
the beginning of the chapter i.e. the veracity of the number of sects
mentioned in the padith. Is it 72 sects and do they still exist in today’s
world? Which doesn’t concern us here.

It is clear from the preceeding discussions that the firag hadith
has not been treated fully by the Shi‘T scholars unlike their Sunni
counterparts. These padiths nevertheless do appear in the Shi‘i books
of Hadith however the authenticity of some of them is questionable.
Probably this is why most Shi‘T scholars have not discussed them in
their books.

Another possible reason for such an attitude can be attributed to
the tendency of various commentators of the jadith amongst the Ahl
al-Sunna to do zakfir on other sects especially the Shi‘ as being one of
the 72 sects that ends up in hell.

Conclusion

Upon a brief investigation Tabataba‘T and Subhani has turned
the padith to their own advantage. They have ingeniously mentioned
the falsity of the ma ana ‘alayhi wa ashibi as being the criteria for the
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saved sect and projected the following of the Ahl al-Bayt as being the

only criteria of firgah najiyah. This has been the common tendency of

many contemporary Shi‘T scholars when confronted with this padith.

As to whether this padith in its many versions as recorded in the books

of the Shi‘l themselves is accepted or not is not answered directly.”!
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